CHAPTER ONE

Immanence: A Life

What is a transcendental field? It can be distinguished
from experience in that it doesn’t refer to an object
or belong to a subject (empirical representation). It
appears therefore as a pure stream of a-subjective
consciousness, a pre-reflexive impersonal conscious-
ness, a qualitative duration of consciousness without
a self. It may seem curious that the transcendental be
defined by such immediate givens: we will speak of a
transcendental empiricism in contrast to everything
that makes ﬁp the world of the subject and the object.
There is something wild and powerful in this tran-
scendental empiricism that is of course not the ele-
ment of sensation (simple empiricism), for sensation
is only a break within the flow of absolute conscious-
ness. It is, rather, however close two sensations may
be, the passage from one to the other as becoming, as
increase or decrease in power (virtual quantity). Must
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we then define the transcendental field by a pure im-
mediate consciousness with neither object nor self,
as 2 movement that neither begins nor ends? (.Evenf
Spinoza’s conception of this passage or quantity o
power still appeals to consciousness.) . —
But the relation of the transcendental fleldf to con
sciousness is only a conceptual one. Consciousness
becomes a fact only when a subject is pro.duced at-‘d;g
same time as its object, both being outside the i;1e
and appearing as “transcendents.” Conversely, ;s lzngi
as consciousness traverses the transcendent'al l'e bell
an infinite speed everywhere diffused, nothing is ar 'e
to reveal it.! It is expressed, in fact, onlhy when it 1_5 :
reflected on a subject that refers it to ob]e.cts. "l}")ha:}:s
why the transcendental field cannot be defined by the

- - L] d
consciousness that is coextensive with it, but remove

from any revelation.

The transcendent is not the transcendental. Wereit

not for consciousness, the transcendental field woulfi
be defined as a pure plane of immanence, because hlt
cludes all transcendence of the su?aject ;.m.d of t .e
object.? Absolute immanence is in itself: it 1(s:1 not 12
something, to something; it does I.lot de?en on a; '
object or belong to a subject. In Spinoza, immanen ‘
is not immanence to substance; rather, sub-stance :111}1l

modes are in immanence. When the subject or the
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object falling outside the plane of immanence is taken
as a universal subject or as any object to which imma-
nence is attributed, the transcendental is entirely de-
natured, for it then simply redoubles the empirical (as
with Kant), and immanence is distorted, for it then
finds itself enclosed in the transcendent. Immanence
is not related to Some Thing as a unity superior to all
things or to a Subject as an act that brings about a
synthesis of things: it is only when immanence is no
longer immanence to anything other than itself that
we can speak of a plane of immanence. No more than
the transcendental field is defined by consciousness
can the plane of immanence be defined by a subject
or an object that is able to contain it.

We will say of pure immanence that it is A LIFE,
and nothing else. It is not immanence to life, but the
immanent that is in nothing is itself a life. A life is the
immanence of immanence, absolute immanence: it is
complete power, complete bliss. It is to the degree
that he goes beyond the aporias of the subject and
the object that Johann Fichte, in his last philosophy,
presents the transcendental field as a life, no longer
dependent on a Being or submitted to an Act —itis an
absolute immediate consciousness whose very activity
no longer refers to a being but is ceaselessly posed in
a life.? The transcendental field then becomes a gen-
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uine plane of immanence that reintroduces S?inozi?m
into the heart of the philosophical proce:ss. Pld M‘?me
de Biran not go through something si.mllar in h1.s last
philosophy” (the one he was too tired to bring to
fruition) when he di_scovered, beneath 'the transcen-
dence of effort, an absolute immanent hffa? The tran-
scendental field is defined by 2 plla;le of immanence,
ne of immanence by a lite.
and\;fhl?afliz smmanence? A life. .. No one has described

what a life is better than Charles Dickens, if we take |

the indefinite article as an index of th‘e transcendeg—
tal. A disreputable man, a rogue, held in contem;;f ¥
everyone, is found as he lies dying. Suddenly, those
taking care of him manifest an eagerness, respect, e:len
love, for his slightest sign of life. Ever)-rboc-ly bustles
about to save him, to the point where, in his iieepest
coma, this wicked man himself senses something sft
and sweet penetrating him. But to the degree thatb e
comes back to life, his saviors turn colder, and h.e -ef:—
comes once again mean and crude. Be.tween his 1 f}
and his death, there is 2 moment that is orfly jch.at o1
a life playing with death.* The life of the md-l;u(iﬁat
gives way to an impersonal and yet sn:1gular i r-a a
releases a pure event freed from the acc1de'nts of mter(:1
nal and external life, that is, from the sub;ectw*.l:y an
objectivity of what happens: a “Homo tantum” with
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whom everyone empathizes and who attains a sort of
beatitude. It is a haecceity no longer of individuation
but of singularization: a life of pure immanence, neu-
tral, beyond good and evil, for it was only the subject
that incarnated it in the midst of things that made it
good or bad. The life of such individuality fades away
in favor of the singular life immanent to a man who
no longer has a name, though he can be mistaken for
no other. A singular essence, a life ..
But we shouldn’t enclose life in the single mo-
ment when individual life confronts universal death.
A life is everywhere, in all the moments that a given
living subject goes through and that are measured by
given lived objects: an immanent life carrying with it
the events or singularities that are merely actualized
in subjects and objects. This indefinite life does not
itself have moments, close as they may be one to an-
other, but only between-times, bei:ween-moments; it
doesn’t just come about or come after but offers the
immensity of an empty time where one sees the event
yet to come and already happened, in the absolute of
an immediate consciousness. In his novels, Alexander
Lernet-Holenia places the event in an in-between
time that could engulf entire armies. The singularities
and the events that constitute a life coexist with the
accidents of the life that corresponds to it, but they
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are neither grouped nor divided in the samt'e \&iay(.itl;?er)j
connect with one another in a manner entirely di fl :
ent from how individuals connect. It er:n s.ecleflns ;ta
a singular life might do without any -md‘nty:i uai .1 g;
without any other concomitant that indivi ]:la iz :
it. For example, very small children. all rfasem e t(l:)ln
another and have hardly any individuality, bu'; ez
have singularities: a smile, a gestu're, a furlllny a;ean
not subjective qualities. Small chlldr‘en, t ;’ouih -
their sufferings and weaknesses, are infuse ;ﬂ o
immanent life that is pure power ;?.nd even b 15?. )
indefinite aspects in a life lose all mdejcermmatlonoj
the degree that they fill out a plane of 1mmam131nc:h > :
what amounts to the same thing, to the degree t a;ci : Y
constitute the elements of a transcend.entzlll fiel (]l;;
dividual life, on the other hand, ren'lams lln'separa 1(;
from empirical determinations). The mdef1'r11te.as 51]1)(1:1 )
is the mark not of an empirical 1ndeterm1nat1c:in 1
of a determination by imma_nence ora t.ransce.ndenta_
determinability. The indefinite article- 1s' the in eT:er_
mination of the person only because it is cleterm(;nat
tion of the singular. The One is not th'e transcen ez_
that might contain immanence but: the 1mm@en‘; co :
tained within a transcendental field. Ol:le is a \.Nay
the index of a multiplicity: an event, a' singularity, a
life... Although it is always possible to invoke a tran-
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scendent that falls outside the plane of immanence,
or that attributes immanence to itself, all transcen-
dence is constituted solely in the flow of immanent
consciousness that belongs to this plane.
dence is always a product of immanence,
A life contains only virtuals, It is made up of virtu-
alities, events, singularities. What we call virtual is
not something that lacks reality but something that is
engaged in a process of actualization following the
plane that gives it its particular reality. The immanent
event is actualized in a state of things and of the lived
that make it happen. The plane of immanence is itself
actualized in an object and a subject to which it attri-
butes itself. But however inseparable an object and a
subject may be from their actualization, the plane of
imimnanence is itself virtual, so long as the events that
populate it are virtualities. Events or singularities give
to the plane all their virtuality, just as the plane of
immanence gives virtual events their full reality. The
event considered as non-actualized (indefinite) is lack-
ing in nothing. It suffices to put it in relation to its
concomitants: a transcendental field, a plane of im-
manence, a life, singularities. A wound is incarnated
or actualized in a state of things or of life; but it is
itself a pure virtuality on the plane of immanence that
leads us into a life. My wound existed before me: not

5 Transcen-
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2 transcendence of the wound as higher actuality, but
its immanence as a virtuality always within a milieu
(plane or field) 6 There is a big difference between the
virtuals that define the immanence of the transcen-
dental field and the possible forms that actualize them
and transform them into something transcendent.
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1. “As though we reflected back to surfaces the light which

emnanates from them, the light which, had it passed unopposed,
would never have been revealed” (Henri Bergson, Matter and
Memory [New York: Zone Books, 1988], p. 36).
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without a subject that tefers to a consciousness that is imper-
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5. Even Edmund Husserl admits this: “The being of the
world is necessarily transcendent to consciousness, even within
f:he originary evidence, and remains necessarily transcendent to
it. But this doesn’t change the fact that all transcendence is con-
stituted solely in the life of consciousness, as inseparably linked t
that life...” (Méditations cartésiennes [Paris: Vrin 194}’7] 520
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